1 Edition: Callinici De Vita Hypatii Liber, ediderunt Seminarii Philologorum Bonnensis Sodales, Lipsiae, 1895. The text, interesting from a cultural-historical and linguistical point of view, has been too little examined. See: H. Mertel, Die biographische Form der griechischen Heiligenlegenden (München, 1909) (Berlin, 1964) .
3 In the edition of Dbrries-Klostermann-Kroeger are found two references to the Vita Hypatii, but these are not direct parallels, but more general correspondences : p. 112, note 110 (on the burning of the devil, together with references to the Passio Bartholomaei, the Apophthegmata Patrum and the Vita Antonii of Athanasius) and p. 296, note 2, where the different meanings of the expression ?ov1ÍPllÇ are discussed.
of the Vita, but in the lengthy addresses of Hypatius to the monks, which the author inserted in the work to stress its edifying character. These are the very parts which those who have studied biography as a literary genre have considered to be alien elements in biography.4 It is easy to understand that the parallels with the homilies of Pseudo-Macarius appear exactly in the homiletic parts of the Vita Hypatii. The points of contact are to be found primarily in those parts where the paraenetic element plays a role.
I must first of all acknowledge the caution with which one must employ the method of working with text parallels, and the limits of this method in establishing relations between texts, or in determining a source. The point has well been made that, in a text with a technical and specialised character, borrowing (in a direct or indirect way) is probable, but that in expressions of a more general character the influence of common language is extraordinarily great.5 As we have to do with the monastic world here, we have to consider the possibility of coined expressions, unknown to us because they belong to oral tradition, and because monastic literature has only partially come down to us.
A quite literal correspondence is found between Ps.-Macarius, Hom.
27,4 and Vita Hypatii 131,20. Ps.-Macarius, Hom. 27,4: "And so, to be a real Christian is not a common thing" (06K Kurtv o6vz6 Tvx6v 6
Xpt?itavt6pos). Vita Hypatii 131, 20: "Children, being a real Christian is not a common matter" (TsKVia, ouK gaut T6 cuy,6v XpiJTiawJy6g). It is possible that this formula, nearly a slogan form, ultimately goes back to Plato, De Republica 352 d: "Our argument is not about a common matter roC È1tt'tuxóv'toç) but about the question in what way man has to lives As well in the Vita Hypatii as in the Homily of Pseudo-Macarius, the sentence just cited introduces a new passage. The context, however, is somewhat different. In the Vita Hypatii there follow some admonitions that the monks ought to strive for eternal life. To be a real Christian is something which is worth exertion. In Pseudo Magister, III (Paris, 1954) p. 27-41. 6 ob ydp 1tf:pi Tou £niIux6vIoq 6 Àóyoç, 6XX6 ?spi Tou övnva 'tpÓ1tOV xp?j Mv. The turn ob 16 Iux6v is to be found in some other passages in the Pseudo-Macariana: Hom. 53, 9 dpapTiUV ou T?V Tuxouoav (Marriott, p. 32); Hom. 53,13 ob ydp oi Iux6vIEq (Marriott, p. 35).
